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The Disciples
Free-church movements in Great Britain influenced the Campbells.

The Glas-Sandeman movement occurred in Scotland during the 1700s. John Glas (1695-1773) was one of the first Scottish Independents having left the established church in 1728. John Glas made a clear distinction between the Old and New Testaments, pointing out that in the Old Testament the "church" and State were identical, whereas, in the New Testament the church was a free spiritual community.

One of the Independent’s leaders, Robert Sandeman (1718-1771) migrated to the United States and established a congregation in Connecticut. Sometime after 1840 the congregation affiliated with the Disciples. Sandeman was Glas' son-in-law. His emphasis, among other things, was the "holy kiss" and a community sharing as practiced in the earliest church of Acts (chps 1-6). Sandeman also upheld justification by faith and defined faith as simple assent to New Testament testimony!

Haldane brothers. Alexander Campbell studied alongside one of the Haldane brothers for a year while in Scotland. From them he received his first impulse as a religious reformer. Campbell resided in Glasgow during the period in which these brothers began an independent reform movement.
James Alexander Haldane (1768-1851) and his brother Robert (1764-1842) were wealthy Christian Scottish laymen from a distinguished family. After school Robert began studying the Scripture and Christian evidences and published the book, Evidences and Authority of Divine Religion (1816). James Haldane followed in his brother's footsteps in studying the Bible and carefully analyzing Scripture. Together they organized a missionary society for work among Scottish cities. The Haldanes funded and launched a Congregational Church in 1799 with about three hundred members. Two features of the Campbell movement may have come through this influence—baptism by immersion for adults only and faith precedes rebirth.
The First Generation Leaders

Thomas Campbell (1763-1854) was born in Ireland. He immigrated to the United States in 1807 after breaking with Scottish Presbyterianism and settled in Pennsylvania. In 1809, he published the Declaration and Address, a document of ideas about the practice of the Christian faith. Many mark the beginning of the Disciples movement to this address. In 1812 Thomas Campbell concurred with his son Alexander in the practicing of immersion baptism for adults. Thomas an elder statesman and mentor for his son.
Thomas’ son Alexander Campbell (1791-1866) came of the US at age 21 in time for the Declaration and Address. He came with his mother and siblings from Scotland to join his father Thomas. The younger Campbell also became ordained as a Presbyterian minister but soon rejected the denomination.

He is accomplishments are many: he wrote The Christian System, launched the Millenial Harbinger, began Bethany College and became the first president of the movements first mission society, the ACMS. He united with Barton Stone, Walter Scott and even many Baptists for a time. The Stone-Campbell movement was seriously fragmenting at the time of his death in 1866 but became the fourth largest Protestant body by the early twentieth century before the groups became distinct bodies.
The written work of Walter Scott (1796-1861) influenced the 19th century Restoration Movement in theology. His most important written work was The Gospel Restored, which was published in 1836. Scott believed that before repentance and baptism the Spirit works to bring to individuals to rational form a response in faith. He developed a five stage (finger) explanation of conversion:  Faith to change the heart. Repentance to change the life. Baptism to change the state. Remission of sins to cleanse the guilt. The gift of the Holy Spirit to make one a participant in the Divine Nature. When Scott died in Mayslick, Kentucky, on April 23, 1861 Alexander Campbell wrote:

Next to my father, he was the most cordial and indefatigable colaborer in the origin and progress of the present Reformation.... I knew him well, I knew him long. I loved him much. By the eye of faith and hope, methinks I see him in Abraham's bosom.

Before Barton Stone (1772-1844) had any idea of restoration he had been a minister for two frontier congregations in Kentucky, Cane Ridge and Concord. In 1801 Stone and others organized a Presbyterian Communion Camp Meeting and Revival at Cane Ridge. It was destined to become the largest and most famous events of the Second Great Awakening. As many as twenty-five thousand came together in what felt like an ecumenical fellowship. Many fascinating and controversial things transpired over thosde later summer weeks which have received much attention and provides Stone a legacy among modern Evangelicals.

Over the next Stone and some of his associates withdrew from the Presbyterian Synod of Kentucky eventually the Presbyterian Church itself, through release of a document called The Last Will and Testament of the Springfield Presbytery. The notion behind it was to set an example of dissolving smaller Christian groups into the larger Christian body. Stone was not only ecumenical but his thought was along the idea of restoration of the primitive church. Freedom and being creedless were notions brought into the movement by Stone.

In the 1820s Barton Stone and Alexander Campbell merged their efforts.  Some did not follow Campbell on this venture.
Second Generation Leaders
Tobert Fanning (1810-1874)
Benjamin Franklin (1812-1878)
David Lipscomb (1831-1917)
Robert Richardson (1806-1876)
Isaac Errett (1820-1888)—prolific writer
Moses Lard (1818-1880)
J.W. McGarvey (1829-1911)
David Staats Burnet (1808-1867)
Aylette Raines (1877-1881)
T.B. Larimore (1843-1929)
Daniel Sommer (1850-1940)
L.L. Pinkerton (1812-1911)
Z. T. Sweeney
Knowles Shaw

 J. V. Updike

H. A. Northcutt

J. H. O. Smith

J. V. Coombs

Chas. Reign Scoville

Allen Wilson

 W. E. Harlow
P.H. Welshimer (1873-1957)
The North-South Split (1849-1906)
The formal split in 1906 brewed for decades over cultural differences between the north and the south, the initiating and development of missionary societies, the Civil War, issues such as pacifism and “open church membership, innovations in worship that were wrestled out in the open through publications.
Missionary Societies (1849)
Alexander Campbell was initially against the idea of Missionary Societies for a few reasons.  For one, he was still trying to maintain good relationships with the Baptists having organizations for the distribution of Bibles and he did not want to appear as a competitor. Secondly, there was an innate reluctance among the Disciples against organizations which can become hierarchical chain-of-command organizations, prone to perversion. He gradually began to rethink his position.
During the 1840s there was a millennial fever in the States and the intense burdens for a movement of about forty thousand became apparent to Campbell. Consolidating resources through organization and cooperation became increasingly practical and frugal. Campbell’s launch of Bethany College in 1840 was a natural outgrowth of this thinking because such a school would help train more future leaders towards Disciple’s ideals. But when he was approached about a Missionary Society he dragged his feet until his inner wrangling with the issue ended.
There were many who still followed Campbell’s earlier reluctance. As Campbell began to evolve in this thinking he was saying that any organizations for missions must have the “support of the whole brotherhood”. David Staats Burnet appealed to Campbell to rethink such a lofty goal of total support. Had Campbell done this when he started Bethany College? The Millennial Harbinger contained dialogue between Burnet and Campbell which revealed all the issues and Campbell’s gradual move in favor of society for mission activity.
In late 1849, 156 delegates from 11 states gathered in Cincinnati to create the American Christian Missionary Society. Campbell was unable to attend but he accepted the decision and became the first president of the ACMS. In 1854 he wrote in The Millennial Harbinger: "We shall, therefore, regard it as a fixed fact - that the Church of Jesus Christ is, in her nature, spirit and position, necessarily and essentially a missionary institution." For the previous four years Campbell had been appealing to the brotherhood about the need for cooperation. It seemed that he was encountering many who could or would not think beyond their local situations. But Alexander Campbell stayed openly committed to missions and the ACMS and urging increased donations.

This did not sit well in the conservative churches in the south. Tolbert Fanning, who had been facilitating statewide cooperation activities in Tennessee for the previous decade gradually moved against the ACMS. In 1850 the elders of Connellsville, Pennsylvania published resolutions that castigated negative light on the possibility of missionary societies in general—as being unscriptural and prone to division. Fanning severed ties in this period and would go on to launch the Gospel Advocate in 1855, a voice of those who sought to advance the gospel without the use of such endeavors.
In October of 1861, with the Civil War gripping the states, the ACMS made a colossal mistake. Its larger number of constituents was in the North where members were positioned politically alongside the Union. At an annual convention where “not a single Disciples leader from the Deep South was in attendance” a loyalty resolution was proposed and adopted. It concluded with an appeal, “to ask our brethren everywhere to do all in their power to sustain the proper constitutional authorities of the Union.” The Disciples in the south knew that this would ultimately be translated as join the fight for the North (the Union), pointing your muskets towards the south.
Fanning and his prodigy, David Lipscomb, were grieved and incensed at this measure. Disciples in the South felt alienated and dejected. Fanning went into aggressiveness in his writings. Alexander Campbell’s son-in-law, William K. Pendleton made the following statement in 1864,”the Society violated her constitution, in introducing and forcing to a willful vote a set of political resolutions, cannot be denied or explained away”. Severe damaged had been done.

Disputable Matters (1852)
An eloquent Nashville preacher Jesse Babcock Ferguson (1892-1870) became one of the casualties of the movement. From 1846s to 1852 this much sought after preacher served as the fulltime minister of the Church of Christ in Nashville.

In 1852 he over-estimated his insight into the afterlife and the lack of safety of in the realm of personal opinion. On one occasion he openly proclaimed what he privately, based on 1 Peter 3:18-4:6, that there is a possibility of being evangelized after death—for those who never had a chance during their lives. By this time he had already won some acclaim for articles written in the Christian Review and Christian Magazine. Alexander Campbell himself took Ferguson to task in a fourteen page article in the Millennial Harbinger.
As it turned out, Campbell was correct in fleshing out Ferguson’s position because the Nashville preacher admitted being a spiritualist, trying to communicate with the dead, and more. The following year he came out of the closet on these beliefs, which turned a very supportive congregation into a divided flock. Campbell headed to Nashville to openly denounce him and Ferguson resigned in 1856.
The Civil War and Pacifism (1861-65)
Read excerpts of Torn Asunder: The Civil War and the 1906 Division of the Disciples by Ben Brewster

Innovations (1889)
Daniel Sommer (1860-1940)
And now, in closing up this address and declaration, we state that we are impelled from a sense of duty to say, that all such as are guilty of teaching, or allowing and practicing the many innovations to which we have referred, that after being admonished and having had sufficient time for reflection, if they do not turn away from such abominations, that we can not and will not regard them as brethren.—Daniel Sommer, 1889
Russell Errett wrote the following in the Christian Standard for June 18, 1892, 

"The churches should be on their guard. They should know that Daniel Sommer has abandoned apostolic ground and is no more identified with the Disciples of Christ than Sidney Rigdon."

That same month J. C. McQuiddy wrote his sentiments in the Gospel Advocate on June 30, 1892 as a reply to Daniel Sommer and to the Christian Standard.

"Well for our part, the Advocate needs no second call to express its sentiments on this momentous matter. The Sand Creek manifesto was manifest folly, and the Advocate emphatically denies any sympathy with Sommerism--whatever that is--Sand Creekism, Sand Lotism, Sans-culottism, Standards or any other partyism in religion. The Advocate is for Christ and His Church (chosen ones) and is in ardent sympathy with all who are drawing their life from Him who is the True Vine . . . It is not trying to build a church on the teachings of the Standard's Fathers, nor is it following anybody's Fathers."

Sand Creek, Illinois on August 18, 1889 was the day when the lines of demarcation were laid out between the larger ultra-conservatives and the moderate churches. Leroy Garrett suggested what people understand as the "Church of Christ" need look no farther than this date.
Exclusivism in the Deep South (1884)
Although various concepts of “baptism for the remission of sins” (BFRS) appear to have been embraced by most of Christendom until the influence of a few sixteenth-century reformers, it was Austin McGary (1846-1928) who began making the knowledge of BFRS at the time of baptism essential for salvation.  

Prior to the 1880s numerous views concerning baptism were being espoused, changing or maturing within the Restoration movement.  The lack of consensus meant vulnerability.  In many conservative churches, the topic of “Who Is a Christian?” generated more anxiety than any other.  At that time, a one-time Texas sheriff appeared and handled the issue in a way that overwhelmed the most conservative branch of the Restoration Movement, moving it further right.

Austin McGary came from a line of fighters.  Before his conversion, he killed a man as a civilian and another while working as an officer of the law.  He later took a dangerous job transporting prisoners across the state of Texas.  It is said that his “father played a pivotal role in the war for Texas’s independence, and Austin followed in his father’s footsteps as a Confederate soldier in the Civil War … Following McGary’s conversion in 1881, he carried the soldier mentality into the church.”
 

Only three years after his baptism, this new preacher launched the Firm Foundation magazine to drive the notion that this particular aspect of baptism must be known and understood before baptism occurs.  In his cause, he passionately sought the rebaptism of as many “inadequately taught” Church of Christ members as possible. For the first fifteen years, Austin gave enormous attention to this issue in debate with David Lipscomb, editor of Gospel Advocate.  Lipscomb attempted to argue a different stance, that all baptisms in Jesus’ name should be accepted regardless of whether or not its purposes were understood. 
It is surprising that such an “interesting” character held the greatest sway among the Churches of Christ during the twentieth century.  For McGary was eventually displaced as editor because of his literary roughness. He became publically bitter and succumbed to severe name calling.  There were other issues through which he discredited himself.  In his later years he was found guilty of creating and selling a useless elixir. 

The churches in Tennessee, however, never went with McGary and tended to be quite inclusive—reactively so, in my opinion.
  And in recent decades many churches in the Texas foothold are moving away from McGaryism.  In perhaps a reaction to the old exclusivism there has been a growing element throughout the Churches of Christ that has become progressive, distancing themselves from the old Texas hermeneutics and courting Evangelicalism. But the interface between the progressive Churches of Christ and contemporary Evangelical churches has not led the latter toward biblical baptism and greater commitment.  On the other hand, this trend appears to have led churches which have traditionally had a high view of baptism toward a so-so view of baptism and a policy of open membership.

Prayerfully our International fellowship can not only expunge McGary’s cantankerous pathology but also his exclusivism.  It is possible to remove sectarian attitudes about baptism without sacrificing sensible understanding and convictions about biblical baptism.  This seems like a good time in our history to review the question of baptismal cognizance afresh. 

“Open Membership” in the North (1894)
The cultural differences between the North and South have a corresponding effect on their principles of biblical interpretation.  This is especially evident in the formal Disciples/Churches of Christ divide in 1906.  Before that crucial decade, there was nothing close to uniform requirements for baptism and membership among the Disciples.  The historically creedless position of the larger entire movement allowed the Disciples to include competing subsets of academically-oriented liberals and evangelistically-minded conservatives.

The conservative Disciples were represented by some of the fastest growing churches throughout the Great Lakes and Midwest, and the Southern Ohio Christian Standard publication was their bastion.  In 1894, an influential bell rang for liberal Disciples out of the Disciples Divinity House in Chicago, founded by Herbert L. Willett (1864-1944) who served as its dean until 1921.  Associated with the Chicago Divinity School and the University of Chicago, it would soon become to the liberal Disciples what the Firm Foundation publication was to the conservative Texas Churches of Christ.

Willett was soon joined by one who would become the chief voice and influence toward open membership and a low view of baptism—Edward Scribner Ames (1870-1958).  During the years in the 1890s when Ames attended the University of Chicago, he became a founding member of the Campbell Institute.  Ames left for a few years and then returned to the University in 1900 for a position he held until his retirement in 1936.  Ames and Willett would strive to harmonize the moods of liberal German scholarship (the modern worldview) with the aim to address social issues like poverty and war.  E.S. Ames served as the Campbell Institute’s editor for its quarterly publication, The Scroll, from 1925 to 1951; and from 1927 to 1945, he was the Dean of the Disciples Divinity House. It was not long before this multi-faceted man changed the outcome of the northern Disciples movement forever.

From 1900-1940, Ames was also the minister of the Hyde Park Christian Church (renamed the University Church of Disciples of Christ).  Two years into his role there, he presented his A Personal Confession of Faith which was radically liberal.  And two years later, after his views had become well known, he was accused of being a Unitarian by the Christian Standard.  The Cincinnati publication called for the Hyde Park congregation to either oust him or prepare a statement saying that they were in agreement with him.  In an appalling response, the congregation maintained that they still held to the Disciple’s historical views, but also supported Ames.  This was a major contradiction because the Disciple’s historical views were orthodox and well known. But the Standard had little recourse for such an inconsistent position. The inbred fear of appearing or functioning like a denomination paralyzed leaders from taking further action.

The decision of the prominent Hyde Park congregation served as a watershed moment for the affluent Disciples. Ames, who had also joined the ultra-humanist Chicago School of Pragmatism, embraced a social gospel
 and ran among Chicago’s elite, all while staying connected to leading figures of the Disciples movement. More and more affluent congregations began welcoming non-immersed members into the church. The ranks appeared to be divided between the wealthier liberals and evangelistic (and growing) conservatives.  For over two decades, until 1926, conservative Disciples in the north felt and seemed powerless.
Publications
The Christian Oracle began in 1984 and was changed in 1900 to The Christian Century (Chicago, Illinois). The leadership of Charles Clayton Morrison, its editor, the Century becomes increasingly ecumenical in the liberal sense of the word. For most of the twentieth century it was published on South Dearborn Street in Chicago. Some of the Century’s contributors include Jane Adams, Reinhold Niebuhr and John Neuhaus.

Isaac Errett wielded influence through the Christian Standard (Cincinnati, Ohio). David Lipscomb edited the Gospel Advocate (Nashville, Tennessee).
Austin McGary began editing the Firm Foundation (Houston, Texas) in 1884 in order to "to oppose everything in the work and worship of the church, for which there was not a command or an apostolic example or a necessary scriptural inference."  Similarly, Daniel Sommer brought the fledgling magazine called the American Christian Review (Richwood, Ohio and Indianapolis, Indiana) and became its editor. The name of this paper was changed at various times to Octographic Review, Apostolic Review, and back again to the American Christian Review.

The Churches of Christ Trajectories (1906-Present)
In order to understand the early twentieth century Churches of Christ one only needs to grasp the preceding developments.

Its established anti-(hierarchy, mission societies and parachurch organizations)

A voice for ultra-conservatives called the Firm Foundation
The bold aversion of ultra-conservatives after Sand Creek against innovations, in part due to its strict hermeneutic

A voice for moderate conservatives called the Gospel Advocate 

The Pacifist bent of moderate conservatives

Strictest interpretation and adherence to the saying “be silence where the Bible is silent”
A sense of feudalism over disputable matters

A fracture between the moderate conservatives (say, Nashville) and ultraconservatives (say, Texas)

The longstanding divisions are

PROGRESSIVE: leaning evangelical

Intellectual voices: well known authors, educators (Foster, Reese)

MAIN BODY: moderate and conservative

Neo-Conservative voices: Austin School of Theology

PREMILLENNIAL CHURCHES 

Ultra-Conservative voices: (Firm Foundation, Ira Rice)

Patternist voices: very conservative (F.L. Smith)

NON-BIBLE CLASS:

ANTI-INSTITUTIONAL: no orphanages, societies

At the time of the earliest iteration of the Discipling movement called the Crossroads era, the summation from W. Carl Ketcherside explains the state of despair that many Church of Christ members must have felt.

We are divided over missionary societies, instrumental music, centralized control, colleges, orphan homes, national radio and television programs, the right to own television sets, leavened bread, unleavened bread, the manner of breaking bread, fermented wine, individual cups, Bible classes, uninspired literature, evangelists, the hiring of ministers, the pastor system, marriage of divorced persons, speaking in tongues, divine healing, foot-washing, the hour of meeting to eat the Lord’s Supper, and a host of other things … Those who stand together one week and sing “Blest Be the Tie that Binds,” sever it the following week over some trivial concept. —W. Carl Ketcherside, 1972, The Death of a Dream
Ketcherside was born in 1908, and was baptized at age 12. Almost immediately he became a phenomenon as a boy preacher. Writing of the church into which he was baptized, he said:

Although I did not realize it at the time I was baptized, this historical movement was already fractured into fragments because of the legalistic concept which had captured the minds of its adherents. Divisions do not happen. They are caused. Parties form around men who promote the separation and insist upon the segregation of their adherents. In the movement growing out of the ideal of restoration as enunciated by Thomas and Alexander Campbell, most of the divisions centered around men of prominence. In almost every instance they were editors of journals. They could use their journals as propaganda media and the United States mails as a distribution method. No party could long endure without an editor and a "loyal paper."
The Disciples of Christ Denomination (1894-Present)

Around 1894 James Vincent Coombs published his thoughts “What the Christian Church Teaches; OR, OUR PLEA.”


The membership of the Christian Church is above 1,000,000 people.  We have about 6,000 churches, 5,000 preachers, 40 universities and colleges, 30 church papers, 20 publishing houses and over 100 missionaries, with foreign missions in India, China, Turkey, Japan and the West Indies.  Our membership is rapidly increasing in England, Australia and Canada.


2.  We have numbered in our ranks some of the clearest thinkers of the age, among whom may be mentioned Timothy Coop, of England, the great philanthropist; James A. Garfield, President of the U. S.; Judge Jerry S. Black, Secretary of State; Walter Scott, Barton Stone, Alexander Campbell, and many governors and congressmen.  In some States, we have a larger adult membership than any other Church.


No religious movement has increased so rapidly as this current reformation.  Fifty years after Wesley started his movement he had 80,000 followers.  In the same length of time we number 800,000 communicants.  In other words, we have increased ten times faster than the Methodists.  At the same rate of increase by the time we are as old of ["as old AS..."? -CTW] the Methodist brethren, we will number 40,000,000 people.  We firmly believe that within 50 years 40,000,000 people will wear no name but Christian and have no rule of faith and practice except the Bible.  Creeds and Confessions are falling and the Bible is rapidly becoming the book of authority.

Errett Gates wrote in The Disciples of Christ (1905) about the character of the Disciples of Christ that were on the front line of winning souls for Christ.

“In his most successful meetings he had as many as two hundred and fifty conversions in the course of four or five weeks. More recent evangelists of the type of Knowles Shaw, such as J. V. Updike, H. A. Northcutt, J. H. O. Smith, J. V. Coombs, Chas. Reign Scoville, Allen Wilson, and W. E. Harlow, have been even more successful--the number of converts in a single meeting sometimes surpassing four or five hundred.”

and ..

“In 1904 the Disciples were publishing twenty-seven general newspapers, the most widely circulating of which were: the Christian Standard, of Cincinnati; the Christian Evangelist, of St. Louis; the Christian Century, of Chicago; the Christian Companion, of Louisville; the Christian Courier, of Dallas; the Christian Union, of Des Moines, and the Pacific Christian of San Francisco, all of which are weekly papers.”

At the turn of the century debates over growing liberalism were becoming heated as the Disciples took on greater visibility in America. The decentralized structure obscured the divisions until the 1906 federal census finally brought it out into the open. 

Soon thereafter, in 1907, the Disciples identified with the Federal Council of Churches (forerunner of the National Council of Christian Churches). This would have offended the southern churches whose emphasis was on unity but was consistent with historic Disciples emphasis on Christian unity. Unity and Restoration were becoming separated with the two movements. 
In 1917 the International Convention of the Disciples became central clearinghouse for all of the Disciples of Christ agencies. A centralized denominational structure had been born for interfering with the independence of local churches. Hence, two hall marks of Unity and Independence were going to become separate emphasis of two emerging movements after 1926.
Therefore, a second major division occurred between 1927 and 1968 within the Disciples of Christ where the more liberal wing became the Christian Church (Disciples of Christ) and the more conservative wing formed the Christian Church/Churches of Christ. In sequence they became the Independent Christian Churches and the Disciples of Christ.

Disciples / Christian Church 

DOC: liberal

INDEPENDANT CC: moderate 

The Independent Christian Church (1927-Present)
Hundreds of congregations which had been brought into existence through revival activities of preachers like James O.H. Smith, James Vincent Coombs, George F. Hall and Charles Reign Scoville were at an increasing risk as they came into contact with academic institutions and conferences.  These men preached strong sermons with calls for repentance and baptism, but the newly baptized would be vulnerable to the humanist and socialist zeitgeist.
  For almost three decades, liberal-leaning institutions, publications and conferences endangered naïve Disciples throughout the United States. Just as the Disciples and Churches of Christ were going their separate ways, a fissure was developing among the Disciples concerning requirements for membership and general beliefs.  

Finally, the conservative Disciples of Christ were galvanizing under the support of Standard Publishing out of Cincinnati and the leadership of evangelist P.H. Welshimer (1873-1957) of Canton, Ohio.  After a Disciples convention in Memphis in 1926, the Disciples took a vote toward the issue of “open membership.” The conservatives were distressed enough to act, and the following year, Welshimer, minister of the Disciples’ largest church in the north, issued a clever calling out to Disciple preachers and the congregations they represented.  Many conservative churches and ministers followed this “herald out of the mist” with stunning results.  They advocated that their name be taken from the Disciples of Christ directory, a new and independent Christian convention was formed and a new name was given for those whose doctrines had not succumbed to the pressure of liberals.

There is no unified position on membership and baptism among the Independent Christian Churches.  The acceptable baptismal experiences range from an expectation of a “baptism for the remission of sins” to a “don’t ask, don’t tell” policy, even including ones described at the beginning of this paper.  Nonetheless, the Independent Christian Churches usually espouse a view that is more biblical sounding than the ones held by most religious bodies in the modern era.

The Discipling Movement (Boston Movement, ICOC, etc)

The Crossroads Movement Era (1968-1979)
Chuck Lucas began campus ministry in Gainsville (1967-73) .. 14th Street Church of Christ

The Crossroads years, from 1973 to 1987.

Campus Ministries

Gainesville Singers

The Boston Movement Era (1979-1990)

Chicago, London and New York

First Principles

Remnant Theology

Rebaptisms

One True Church

Separation and Exclusiveness

Historylessness

Upside Down (1987)

Reconstructions

Discipleship Magazine (1988)
The Rise of the Los Angeles Church (1991-1994)

ICOC (1992)

Formal Split from Mainline as ICOC (1993)

Los Angeles

KNN

Teachers

Wine, Women and Song

20/20 and TV Criticism

Indianapolis Split

The First ICOC Era (1994-2002)

Evangelization Proclamation (1994)
Revolution Through Restoration I (1992) and II (1994)
Kip went on sabbatical (Autumn, 2001- Autumn 2002)

Kip Resigns (November, 2002)

World Sector leaders disband. Call for unity meetings in 2003.

London upheaval begins on Staff (November-December, 2003)

Crisis, Decentralization and Mandate (2003-2009)

London Church in Upheaval, early in January, 2003

Honest to God –February 2003 (incites, inspires or instigates : depending on POV)
Revolution Through Restoration III divides (2003)
Abilene – Mainline and ICOC talks

First formal ILC, Chicago

The Portland Story (Later Summer 2005)

First Unity Proposal from Los Angeles (Summer 2005)

Cooperation and Unity Mandate, ILC - Seattle, 2005, “a proposal to our churches that would further cooperation, unity and missions throughout our fellowship.”
For about eight weeks we collected and reviewed about forty proposals and submissions on the topic of unity from disciples throughout our worldwide fellowship. We are very grateful to all of those who took the time to study God’s Word, formulate their thoughts and submit them to us.  We also studied our Bibles, sought other advice and read a book on church government entitled, Perspectives on Church Government: Five Views of Church Polity describing in detail how other conscientious religious leaders in the past have wrestled with similar issues in their time.  We then met on November 14-17 to pray and discuss what would be the comprehensive proposal to represent to our churches based on sound biblical principles and the perceived needs within our fellowship. 
The Cooperation Agreement was released in March, 2006

A Summary “less dated” version was released in September, 2009
The Present ICOC Era (2010)

The greater majority enjoys formal cooperation with over 400 churches.  This fellowship includes all churches with various levels of informal cooperation
OPEN DISCUSSION — Our Future
Campus Ministries — 
Conflict Resolution — 
Evangelists 20/20 Vision — 
Teaching Education and Process —
Boundaries—Who is my brother? —
Leadership Models: Scripturally based on Gift, Relational, Authority and Agreement (or covenant) — 
Maintaining our Core Values (Amidst the Influence of Culture) — 

The “lost” Generation—kids lost or having faith damaged from effects of parents b/c crisis
Chicago Statement: We envision generations of authentic disciples intent on loving God and embracing the cross, surrendered to Jesus, committed to His mission, determined to discover their God-given gifts to serve His kingdom and advance the gospel, who accept His call to give up everything, go anywhere, do anything, and become whatever God calls them to be.

An Offshoot
Kip Moves to Portland (2003)

Revolution Through Restoration III (2003)

The Portland Story (August, 2005) paunches the Portland Movement (2005)

Two Open Letters from the brothers to Kip McKean (September-November, 2005)

Now named, the International Christian Church (ICC) (follows Kip McKean)
The City of Angels International Christian Church (May, 2007)
Portland ICC church breaks away (2008)
Floundering
Appendix

Twelve Reasons Why the Disciples of Christ Are Right (1926)
By H. T. MORRISON

      1. They take the Bible alone as their rule of faith and practice. Nearly all other religious bodies hold to human creeds or confessions of faith, in addition to the Bible, and require men to subscribe to them before becoming members of their respective churches; and in this way the Bible is, to some extent, kept in the background, and the members of the church hindered from exercising their God-given freedom in the study of it. The man who subscribes to a human creed must study the Bible, less or more, through that creed, and, like the colored glasses one wears, the creed will give coloring to what he sees. Among the Disciples, the members are urged to study the Bible with the utmost freedom; and if the humblest member can learn some truth that has not yet been known, all the rest are bound to receive it.

      2. They are the only people I have ever met who could give me a clear and satisfactory understanding of the scriptures. Neither before nor since I identified myself with this people have I met a man, [182] belonging to another religious body, who was able to point out, in a clear and satisfactory manner, the essential difference between the Old and New Testament, or between the Law and the Gospel, or who understood the seven grand divisions of the Bible. I had been under the ministry in other churches until I was a man grown, and never knew that some things in the Bible were addressed to Christians alone, and that others were addressed to those who were not Christians. After hearing the Disciples preach on these subjects, the book I had been reading all my life seemed almost like a new book.

      3. They are the only people that demand of the sinner just what Christ and his apostles did, or that answer the enquirer in the exact language of the apostles. Such men as Moody and Mills and Harrison and Jones, Billy Sunday and Gypsy Smith, and hundreds of other preachers, in the various denominations, never insisted, in their revival meetings, on the last commission given by the Saviour (Mark 16:16). Who ever heard a preacher, except those among the Disciples, answer enquiring sinners as did Peter on the day of Pentecost (Acts 2:38) or as Ananias did the penitent Saul, in Damascus (Acts 22:16)? These preachers seem to utterly ignore these Scriptures when they come in contact with men who want to know the way of life.

      4. They aim to wear the names given to God's people in the Scriptures, and repudiate all sectarian names, believing them to be fruitful causes of the [183] divisions now existing among pod's people. Such a rage has there been in modern times for human designations among God's people, that many are slow to see how a body of people, like the Disciples, can exist without some kind of human name; and have found much fault with us because we will not submit to be called Campbellites, or some other sectarian name.

      5. They make nothing a test of fellowship but faith in the divine Saviour--true Scriptural faith that takes Christ at his word and obeys His commandments. One of the most vital mistakes ever made in the religious world, and that has done more to confuse and divide God's people than any one thing, was that of exalting human opinions, and making them tests of fellowship. The numerous creeds in the world are scarcely more than the opinions of uninspired men, and should not be dignified by the name creed, much less bound upon men as tests of their loyalty to the Head of the Church. The Christian system, strictly speaking, has but one article of faith in it, and that article relates to Jesus of Nazareth as a person and divine Saviour. He who believes with his heart so fully that Jesus is the Christ, the Son of the living God, that he is willing to come under his authority, has the faith of the Gospel. And to question him about much that is in the creeds would be to confuse him and make his way dark at a time when he needs the clearest light.

      6. They have always believed that the existing [184] divisions among God's people were wrong, and are contending earnestly for the overthrow of denominationalism, and for the union of God's people. And a very different state of things is now found in the religious world from that which existed three-quarters of a century ago, when the restoration for which we plead took definite shape. Then the most bitter strife existed among the various denominations, and many people went so far as to contend that division was a good thing, and was intended by God as a means of grace. It is only within the last twenty-five years that any one, in any other religious body, could be found who had the hardihood to come out squarely and oppose denominationalism, and contend for the union of God's people on the one foundation upon which Christ said he would build his Church (Matt. 16:18). The union of God's people has been a part of our plea, and for this we have ever contended with a zeal and a constancy that ought to challenge the respect and admiration of all thinking people. We have done the pioneer work in turning the current of the Protestant world in favor of Christian union. We have borne the burden and heat of the day in this contest, but, thank God, the fruits of our labors in this hard-fought battle begin to appear on every hand. The union sentiment that lingered so long has come at last, and come to stay. It is taking deep root in the hearts of God's people everywhere. The signs of the times fully indicate that the long, dark night of the apostasy is drawing [185] to a close, and that it will not be very long until God's people will be marching, as one army, to the conquest of the world.

      7. The Disciples have done more in public debate to stop the mouths of infidels than any other people. Alexander Campbell, when comparatively a young man, stepped to the front and accepted the challenge of the bold infidel, Robert Owen, and triumphantly defended the Christian religion in public debate, when no other man in America was willing to undertake the task. And since that time our preachers have met in public debate more opposers of the Bible than all other preachers combined.

      8. They do not debar any one from the Lord's table who loves him and is trying to live a Christian life. They look at the family of God as being much larger than the people they represent. They are not so narrow in their views as to think none can be saved but those who are identified with them. They are neither what are called close nor open communists. They say the table is the Lord's and on that account all who are his children have a right there. They let a man examine himself.

      9. I believe their position on Christian baptism to be more scriptural and reasonable than that of any other body of people. Baptism, with many, has been little more than a meaningless rite, in no way whatever connected with salvation. Many have claimed it to be "non-essential." To many it has seemed to be a stone without any particular place [186] in the great building of divine truth; and on this account some have gone so far as to entirely discard it. The Disciples believe that, to the proper subject, it is the initiatory rite into the kingdom of Christ: and that to such it holds the same relation as does the marriage rite to those who enter the marriage state. They do not believe there is any more virtue in the water or in the act than there was in the waters of Jordan, when the leper was commanded to go and wash seven times in that river. But they find it to be a positive command, coupled with faith in the last commission of our blessed Lord, and also found in every case of conversion that took place under the preaching of the inspired apostles. They believe the Saviour saw the necessity, before extending clemency to the penitent soul, of an outward and public surrender to him; and that, in making choice of an act for this purpose, baptism is one of the most expressive and appropriate he could have chosen. Why should it be thought a strange thing that Christ should demand some such test of his loyalty to him before accepting the penitent sinner? If for no other reason, the penitent himself needs it. In this act he reaches out his hand, as it were, and accepts the proffered mercy. In this act the believer knows he has met the requirements of his Lord, and has the assurance that he is accepted of him. In this act he claims as his the promise, "He shall be saved."

      As to the form of baptism, they hold, in common with all other Christian bodies, that immersion is [187] baptism. It is true that many others hold that sprinkling and pouring will do, but none dispute immersion. It passes for baptism among all denominations, so that in this they stand upon common and undisputed ground.

      10. I believe them to be more fully united in their belief on what may be called the essentials of religion, than any other people. It is true they have had some differences, as well as other people, but these have been about methods of work more than about matters of faith and doctrine. And these differences, too, are very largely things of the past. In our national conventions, where our people meet from almost all parts of the world, there is generally the utmost harmony. Our preachers, as a general rule, all speak the same things. Once in a while someone gets away from the clear light of truth into the fogs of speculation; but his case is soon disposed of, and he drops out of the ranks, giving us very little trouble. We have never had any case of discipline, like some of the older religious bodies, harassing the entire body for years, and finally causing a division.

      11. They have never aimed at starting a new religion, or at simply adding another great denomination to the hundreds already in existence. What they have aimed at, is a complete overthrow of denominationalism, and the return of the order of things that existed in the apostolic church, not only in spirit, but in faith and practice. Christianity was then pure, and the Church undivided. But through [188] the great apostasy, which gradually grew up in the absence of the apostles, Christianity has been greatly corrupted, and the religious world "made drunk with the wine of her fornication." They consider that the efforts of such reformers as Luther and Calvin and Wesley, and others, have fallen short of what they had in view. The noble work that these men did has to a great extent been neutralized by the formation of human creeds, which virtually say, "Thus far shalt thou go, and no farther," and by the formation of warring sects, built upon these creeds. What the Disciples propose, as the way out of this modern Babel, is to lay aside all human creeds and doctrines of men, all party names and human designations, and go back beyond modern partyism; beyond the reformers; beyond synods and councils; beyond the dark ages, back to the Christianity of the New Testament, and make all things according to the pattern therein shown by Christ and his holy apostles.

      12. They have clearly shown the possibility of God's people uniting upon the Bible, without the assistance of human creeds. Many churches, with the best creeds in Christendom, have split again and again, while the Disciples have never had what may be called a split. During the late war when men's souls were tried as never before, the Disciples, who were equally divided between the North and South, came out of that terrible ordeal an undivided people, something that could not be said of some of the older [189] religious bodies. In the beginning of our movement, many of our religious neighbors ridiculed the idea of uniting people upon the Bible, without an interpretation of it in the form of a creed, which men would be required to subscribe to. They predicted that we would soon have all sorts of men preaching all sorts of doctrines, and that the whole fabric would soon drop to pieces. But at the end of about three-quarters of a century, nearly a million of communicants from various sources have been gathered together, and are as firmly united as any body of people in Christendom. [190]
Dates
1804—Springfield Presbytery’s Last Will and Testament (included B. Stone)
1809—T. Campbell’s Declaration and Address (formal RM). 
1831—The Campbell and Stone merged

1849—Formation of the American Christian Missionary Society
1860s—The Civil War revealed North/South Tensions

1870s—the emergence of Missions Societies

1880s—Polarizing Internal Publications (Firm Foundation)

1889—Sand Creek “Address and Declaration”

1890s—Emergence of Bible & Theological Schools, 1890s

1906—Separation Movements, Churches of Christ

1907—Disciples of Christ join Federal Council of Churches

1927—Disciple’s Schism, N.A. Christian Convention

1938—Unity Meetings, led by James DeForest Murch 

1970s—Correspondence Gainesville (’75), Charleston (’77)

1988—Boston Movement (later ICOC) is firmly separate

2002/3—ICOC Upheaval

2004—Abilene Talks (Mainline, ICOC)

2005—Cooperation Agreement

2006—Many 100th Anniversary Meetings of Reflection
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� The term “social gospel” commonly refers to the social activities observed in the Gospels where Jesus fed and healed people.  Jesus was being used by humanists for the goal of making a better world while rejecting the supernatural claims of Christianity and the moral inclination of man towards evil.  The First World War dealt a serious blow to this philosophy and attitude.


� Zeitgeist means “the spirit of the times”.





